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us sec, that the distinction of vice and vlrtue is ,not founded merely on the 
relations of objects, nor is perceiv'd by reason. 

Moral Distinctions Deriv!dfram a Moral Sense 

Thus the course of the argument leads us to conclude, chat since vice and 
virtue are not d.isc;:over,ablemereJy by reason, or the comparison ofideas, i t 
must be by means 9fsome impression or sentiment they occasipn, that we 
are able to mark the difference betwixt th~m. Our decisions c;onceming 
moral rectitude and depravity are evidently perceptions; and as all percep
tions are either impressions or ideas, the exclusion of the .one is a convint· 
ing argument for the other. Mora.li·ty, therefore, is mpre properly fe.lt than 
judg'd of; tho' this feell.og or sentiment is commonly so soft and gentle, 
that we arc apt to con{ound it with an idea, according tQ our common 
custom of taking all things for the same, which have any near resemblance 
to each 0th.er. 

fA Trt.:uu~an Human Nau,", ed. L. A. Sdby-Bigge (ClarendonPn=: Osford, 1888). 
4 1~18. 462-3. -461H'O_ First publf!lhcd in 17:351---iO.) 
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Pure Practical ReMOn and the Moral La~ 

Nothing in the world-indeed nothing even beyond the world----canposs
ibly be conceived which could be called good witbom-qualification. except 
a good will. Jnrelligence, wit, judgmem, and the other calents of the mind, 
however they may 'be named, or courage, resoluteness, and pe~severence 
as qu2lities of temperament are ,doubtless in many respects good and 
desirable. But they can become exttemely bad and harmful if the will, 
wliich is to make use of these gifts of narure and which in its · special 
coostiru.tion is called character, is not good. It ts the same :with the gifts of 
fortune . .Power, riches, honor, even health, general well-being, and the 
contentment with one's condition which is called happiness.make foI'pride 
and even arrogance if there is not a good will to correcttheir influence on 
the mind and on its principles of action, so as to make it universally 
conformable to its end. ft need hardly be mentioned that the sight of a 
being adorned with no feature of a pure and good will yet enjoying un
interrupted prosperity can never give pleasure to a rational impartial ob
server. Thus the good. will seems to constitute the indispensable condition 
ev.en of worthiness to be happy. 

Some qualities seem to be conducive to this good will and can facilitate 
its action, but, in spite of that., they have no intrinsic unconditional worth. 

knfuran
Copyright

Barbara Zabielski
Highlight

Barbara Zabielski
Highlight



124 THE ROLE' OF- REASON 

They rather presuppose a good will. :which limits the high esteem which 
one otherwise rightly has for them and prevents their being held to be 
absolutely good. Moderation in -emotions and passions, seif-comrel, and 
calm ·deliberation not only are good in many respects· but eNen seem to 

constftute a iPa:rt of the inner worth of the person. But however uncon:di
tionally they were esteemed by the ancients, they are far from being good 
without qualification. For, :without the principles· of a good will, they can 
beeome enremdy bad, and the coolness of a ¥illain makes him not only far 
more daI_1gerous but also more directly abominable in our eyes than he 
would have -seemed without it. 

The good will is not good because of what it effects or a:1Zcomplishes or 
because of l.i:s adequacy to achieve some proposed endi it is gQod only 
because-o:f'its willing, i.e. it is good of itself. And, regarded fo,r itself; it 15 to 
be esteemed incomparably higher than anything whi~ rnuld be brought 

-about by i~ in favor of any indinatton or -even Qf the sum_ total of all 
inclinaticms. Even if it should hapeen that, b-ra par°'cul;u-ly unfortunate fate 
or by the niggardly .provision of a stepmotberly narure-, this will should be 
wholly lacicirig in power to accomplish its purpose, and if even the greatest 
effort should not avail it to aclrieve,anything 9f its end, and if there remained 
only the good wHl (not as a mere wish but as the summo~g of all the 
means in our power), it would sparkle like a jewel with its own light,. as 

.. something tha~ had its full worth in itself. ·usefulness or fruitlessness ca:n 
ndther diminish nor aiigment this worth. Its usefulness would l:!e only l~s 
·setting; as it were, so as to ena~le us to hanclle it- more _c:,onveniently in 
commei:ce or to attract the attention of those who are not yet connoisstiurs, 
bu-t not to recommend it to those whc;i are experts or to determine its worth. 

But the-re·is,somei:hing so strange in this idea.of the ab~olute worth 9fthe 
will alone, 'in which no account is taken ofany u~e. that, n·otwitbstanding 
the agreement ev.en of common sense, the suspicion must al'ise that·per
haps only high-flown fancy is its hidden basis, -and that we may have 
misunde-rstood the purpose· of nature in its app.ointment of reason a;s the 
ruler ofour will:. We shall therefQre examine this._ idea from this point of 
view. 

In the natural constitution of -an organized being, i.e. one suit.ably 
adapted to life, we assume as an axiom that no organ-will be found for any 
purpose which is not the fittest and best adapted to th.at P.urpose. Now jf its 
preservation_, welfare-in a word, its· happin-ess~were the real end of na
ture in a being having-reason and will, then nature would haye hit upon a 
very l>Oor arrang~ment in appointing the reason of the creature to be the 
executor, of this purpose. For all the actions which the creature has to 
perform with this intention, and the entire rule of its. eonduct, would be 
dictated much more exactly by instinct, and that end would be far more 
certainly attained by instin~t than it ever could be by reason. And if, over 
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and-above this, reason should.have been granted to the favored creature, it 
would have served only to let it contemplate the happy-constitution of its 
nature, to admire it. to rejoice in it, and to be grateful·for it to iu beneficent 
cause.. But reason would not have been given in order that the be-irtg sh0uld 
subject its facuky of desire to that weak and delu~ive guidance and to 
meddle with the purpose of nature. Jn a w0td, nature would have taken 
care that reason did not break forth into practical use p.or.havc the pre
sumption, with its weak insight, to think out for itself the pb.n of happiness 
and the means of attaining it. Nature wolild have taken over not only the 
choice-of ends but also that of the me-ans and with wise foresight would 
have intnuted both to instinct alone. 

And, in fact, we find that the more a cultivated reason deliberately 
devotesitself to the enjoyment o£life and happlness, the more the man fitlls 
short of true contentment. From this fact there ariSl!S-in many persql)s, if 
only they are candid enough to admit it, a ce.rtain degree of mi!J0logy, 
hatred of reason. This is particularly, the c;ase with those wh0 are most 
experienced fu its use. Afte.r c:ountinga.lJ the advantageswhich they draw
l will not say from the invention of the arts of common luxury-from the 
sciences (which In the end seem to them to be a.lso a luxury of the under
standing), they nevertheless find that they have actually brought more 
trouble on thei·r shoulders instead of gaining in happi.ness; they finally 
envy, niher than despise, the common run of.men who are. better guided 
by mere. natural instinc1 and who do net permit their reason mu'ch in
fluence on their conduc:t. And we must at least admit that amor.ose a-tticude 
or ingratitude to the goodness with which cbe world is governed is by no 
means always foun-d among ~ose who temper ,or refute the boa.sting 
eulogies which are given of the advantages of happiness and contentment 
with which reason is supposed to supply us. Rather their judgment is based 
on the idea of another and far more worthy purpose of their ~tcnce for 
which. instead of happiness, their reason is properly intended, this purpose, 
therefore, being the supreme condition to which the private purposes of 
men must for the most part defer. 

Reason is not, however, competent to :guide the will safelywitb regard 
to its objects and the satisfactfon 0£ all our needs (which It in part multj
plies), and to this end an innate instinct would have led with far more 
certainty. But reason is given to us as a practical faculty, i.e. one which is 
meant to'.bave an influence 0 0 the wilL As nature bas elsewhere.distributed 
capacities suitable to the functions they are to perform, reasons proper 
function must be to produce a will goad in itself and not one g<>Qd merely 
as a means, for to the former reason is absolutely essential Thi,s will must 
indeed not be the sole and complete good bur the highest g0o'd and the 
conditi0n of all others, even of the desire for happiness. In this. case it is 
entirely compatible with the w-isdem of nature that the cultJv.~tion of 
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reason, which is required for the former unconditional purpose, at lea.st in 
this life restricts in many ways--indeed can reduce to less than nothing
the ·achievement of the Laner conditional purpose, happiness. For one 
perceives that natwe here does not _proceed W1Suitably ro its purpose, 
because reason, which recognizes its highest_practical vocation in the estab
lishment of a good will, is capable only of a contentment of its own kind, 
i.e. one that springs from the attainment of ·a purpose, which in tum is 
determined by reason, even though this injures the ends of inclination. 

We bave, then, to develop the concept of a will which is to be esteemed 
as good of itself without regard to anything else: It dwells already in the 
natural sound understanding and does not need so much to be taught as 
only to be brought to light. ln the estimation of the entire worth of our 
actions it always takes first place and is the condition of everything else. In 
order to show this, we shall take the concept of duty. It contains that of a 
good will, though with certain subjel!tive restrictions and hindrances; but 
these are far from concealing it and malting it unrecognizable, for they 
rather bring it out by contrast and'make it shine forth all the brighter. 

I be.re omit all actions which are recognized as opposed to duty, even 
though they may be useful in one r-espect or another, for with these the 
question does not arise at all as to whether they may be done from duty, 
since they conflict with it. I also pass over the actions which are really in 
accordance with duty and to which one has no direcr inclination, rather 
doing them because impelled to do so by another inclination. For it is ea.sily 
decided whether an action in accord with duty is done from duty or for 
some selfish purpQse. It is far more difficult to note this difference when the. 
action is· in accordance with -duty and, in addition, the subject has a direct 
inclination to do it. For example; it is in fact in accordance with duty that a 
dealer should not overcharge an inexperienced customer, and wherever 
there is much busines.s the prudent merchant does not do so, having a fixed 
price for everyone, so· th:at a child may buy of him as cheaply as any other. 
Thus the customer is honestly served. But this is far from sufficient to 
justify the belief.that the merchant has behaved in this way from duty and 
principles of honest.y. His own ·advantage required this behavior; but it 
cannot be assumed that over and above that he had a direl!t inclination to 

the purchaser and that, out oflove, as it were, he gave none an advantag!! 
in price over another. Therefore the action was done neither from-dmynor 
from direct inclination but only for a selfish purpose. 

On the other band, it is a duty to preserve one· s life, and moreover 
everyone has a direct inclination to do so. But, for that reason, the often 
anxious care which most r.ien take of it has no intrinsic worth, and th.e 
maxim of doing so h..s no moral import. They preserve their lives according 
to duty, but not from duty. But if adversities and hopeless sorrow completely 
take away the rdish for life; if an unfortunate man, strong in soul, is indig-
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nanr rather than despondent or dejected over his fate and wishes for death, 
and yet preserves his life without loving it and from_neither inclination nor 
fear but from duty-then his maxim has a moral import. 

To be kind where one can is duty, and i:he.re are, moreover, many persons 
so sympathetically constituted thatwithour any motive of-vanity o_r selfish
ness they find an inner satisfaction in spreading joy and rejoice in the 
contentment of others which they have made possible. But l say that, 
however dutiful and amiable it may be, that kind of action bas no true moral 
worth. It is on a level with other inclina.tions, such as the inclination to 
honor, which, if fortunately di~cred co what in fact accords with dury and 
is generally useful and thus honorable, deserve praise and encouragement 
but.no esteem. For the maxim lac.ks the moral import of an action done not 
from inclination but from duty. But assume that. the mind of that friend to 
mankind was clouded by a sorrow of his own which extinguished all sym
parhy with the lot of others and that he still had the .power to benefit others 
in distress, bur that their need left him untouched because he was preoccu
pied with his own__need. And now suppose him to tear himself, unsolicited 
by inclination, out of this dead insensibility and co do this action only from 
auty and without any inclination-then for the first. time his action has 
genuine mocal worth. Further.more, if nature has put little sympathy in the 
heart of a man, and if he, though an honest man, is by temperament cold 
and indilferenr to the sufferings of others perhaps because he is. ,provided 
with spedal gi:fts·ofpatience and fortitude, and expects or twen requites i:hat 
otbel'S should have th.e same-and such a man would certainly noc be the 
meanest product of nature- would not be find in himself a source from 
which to give himself a far higher worth than he could have got by "having a 
good-naru:red temperament? This is unquestionably true even though na
ture did nor make him philanthropic, for it is just he~ thar the worth of the 
character is bmught out, which is morally and incomparably the highest of 
all: he is beneficent norfrom inclination but from duty. 

To secure one's own happiness is ac lease indirectly a duty, for discontc:nt 
with one's condition under pressure from many cares and amid unsatisfied 
wants could easily become. a great temptation to craru.gress duties. l3ut, 
without any view to duty, all men ha~ the strongest and deepest inclination 
to happiness:, because in this idea all inclinatio.ns are summed up . .But the 
precept of ruippiness is ofi:en so formulated that it definitely thwarts some 
inclinations, and men an make no definite and cer:rain concept of the sum 
of satisfaction of all inclinations, which goes under the name ofhapplness. It 
is not to be wondered at, therefore, that a smgle inclina,ion, definite as to 

whar it promises and as co the time at which it can be satisfied,,can outweigh 
a fluctuating: idea, and that, for example, a man with the gout can choose to 
enjoy what be likes and t-o suffer what he may, because according to his cal
culations at leasr on tlus occasion he has not sacrlfked the enjoyment of the 
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present moment to a perhaps groundless exptttation of a happiness sup
posed to lie in health. But, even in this case, if the universal inclination to 
happiness did not determine his wiU, and ifhealth were not at least for him a 
necessary factor in these calculations, the.re yerw~ntldremain, as in all other 

-cases, a l'aw that he ought to promote.his happiness, not from inclination but 
from duty. Only from this law would his conduct.have true moral wonh. 

lt is in this way, undoubtedly, that we-should understand those passages 
of Scripture which conu:nan4 us toJove ·our neighbor and even our enemy, 
for love as an indination cannQt b_e commanded. But beneficence from 
duty, also when no inpinatien impels it and even when it is opposed by a 
natural and unconquerabl.e aversion.is practical love, not pathological love; 
it resides in the will and not in die p!"open~ties offeeUng. in principles of 
action and not in tender sympathy; and it alone can be commanded. 

[Thus the first proposition of.morality is that to have moral worth an 
action must. be done from duty.] The seqmd propoSition is: Ap action done 
from duty does not have it~ moral worth in the purpose which is to be 
achieved through it bur in the maxim by which it is determined. Its moral 
value, therefore, does not de-pend on the re?-lity of the object of the action 
but merely on the principle of volition by which the action is done without 
any regard to the objects of the faculty of desire. From the preceding 
discussion it is dear that the pwposes we may have for our actions and their 
effects as ends and ince.n.tive_s of the will cannot give the actions any 
unconditional and moral worth. Whe.rein, rhen, can this worth lie, if it is 
not in the will iiuclation toics hoped-for effect? It can lie nowhere else than 
in ,the principle of th~ willirrespective of the ends which can be realized ~y 
such action. For me will stands, as it were, at the crossroads halfway 
between its a priori principle which is formal and its a posteriori incentive 
which is material. Since it must be determined by something, if it is done 
from duty-; it must be deter'mined by the formal principle of volition as 
such1 since every marerl~_principle ha_s been v,,ithdrawl'.I from it. 

The third principl~. as a, consequence of the two preceding, l would 
express as follows: Quty is the neces~ity of an action done from respect for 
the law. I can certainly have an inclination to the object as an effect of the 
proposed action, but L cal) never have respect for it pre'Cisely because it is a 
mere effect and net an activity of a will. Similarly, I can have no resp~tt for 
any inclination whatsoeveI", wherber my own or that of another; in >the 
former case r c:an at most approve of it and in the latter I can even love it, 
i.e. see it as favorable to my own advantage. But that which is connected 
with my will merely as ground and not as consequence, that which d9es 
not serve my inclination but overpowers it or at least excludes it fr.om be_ing 
considered in making a choice-in a word, the law itse.lf.-can be an object 
of respect and thus a command. Now as an act from duty wholly excludes 
the influence of inclination and therewith every object of the will,.nothing 
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remains which can determine the will objectively except the law and-sub
jectrvely except pure respert for thls _practical law. This.subjective element 
is the m·axtm that I should follow such a law even if it thwarts all my 
indiilatlons. 

Thus the moral worth of an action does not lie in the effect which is 
expected from it or in any principle of action which has to borrow its 
motive from this expected effect. For all these effects• (agreeableness of 
condition. indeed even the promotion of the happiness of others) could be 
brought about through other causes and would nor ,require the will of a 
.rational being, while the hi,ghest and unconditional good can be found only 
in such a will. Therefore. the pre-eminent good can consist only in the 
conception of the law in itself (which can be presenr oiily in a rational 
being) so far as-this conception and not the hoped-for effecr is the dere:rmin
ing ground of the will. This pre-eminent good, which we call moral, is 
already pr.esent in the person who acts acc.:o~ding to this conception, and 
we do n0t have to expect -it first in the result. 

Bur what kind of a la-w can that be, the cenception of which must 
determine the will without .reference to the expected resuJt? Under this 
condition alone the will can be called absolutely good without qualifka
tion. Since. T have robbed the will of all impulses which could come to it 
from ol;,edience co any law, nothing remains ro s·erve as a principle of the 
will except universal conformity of its action 10 law as such. That is_, l 
$hould never .act ,in such a way that I could not will that my maxim.shonld 
, be ,a univei:sal law. Mere conformity to law as such (without assuming any 
partkular law applicable to .certain actions) serves as the principle of the 
will, and it must serve as such a principle if duty is not to be a vain delusion 
and chimerical concept. The common reason of mankind in its practical 
judgments is in ·perfect agreement with this and has th.is principle constant
ly in view. 

What is essential in the m9ral worth of actions is that the moral law sh0uld 
dircqly determine the will. If the determination of the will occurs in 
accordance with the meralJaw but only by means of a feeling of any kind 
wharsoe¥Cr, which must be presupposed in order tha,t the law may become 
a determining ground of the will, and If the action thus occurs not for the 
sake of the law,irhas legality but not morality. [ ... ) 

.Any furthet motives which would make it possible for 1.1s to dispense 
with that of moral law $.USt no.t be sought, fo11 they would only produce 
hypocrisy without,any substance. Ev-en to,let other mot,ives (such as those 
toward certaiQ advantages) ea-operate with ,the moral law is risky. There
fore, for the purpose of giving the moral law Influence on the will, nothing 
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